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All praise beiongs to Allah, we praise Him, seek His aid, ask his forgiveness, make Him our
guide, and we seek refuge in Allah from the evil inclinations of our own selves and the evil
consequences of our acts. Whomever is guided by Allah then there is none to misguide him, and
whoever He misguides then there is no guide for him. I bear witness that there is no god but
Allah, alone, having no partner, and I bear witness that Muhammad is his slave and messenger,
He chose him for His guardianship, singled him out with His message, and honoured him with
prophethood. He was the trustee over His unseen and a mercy for all creatures. May Allah send

benediction upon Muhammad and His famiiy1

has been attributed to al-Sadiq:
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The one who acts without insight is like the one who walks on a wrong path, speeding up does

nothing but make him more distant [from where he is supposed to be]2

This insight can only be provided in the Hadith of the Prophet and his righteous successors
which is the light by which religion is illuminated. It is because of understanding this that
scholars throughout the ages have expended commensurable efforts to collect, authenticate and

explain their words.

Unfortunately, most of these works are in Arabic. English-speaking audience have faced
challenges at times to access such primary sources. It is hoped that this work will contribute

towards the aim of bringing readers closer to the treasure trove.

! al-Kafi: 3/422, in a Sahih narration on the authority of Muhammad b. Muslim from Abi Ja’far al»Baqir about
what the introduction of a speaker should be

2 al-Kafi: 1/43



Introduction

Shaykh Muhammad Asif al-Muhsini had always wanted to collect the narrations that are
Mu’tabar [reliable] as far as their chains are concerned. The aim is to assist the jurist in his
derivation process, the researcher in conducting studies, the popular lecturer in preparing

speeches, but even ordinary Iayman who are interested in knowledge.

The result of his efforts was the publishing of the multi-volume book “Mu’jam al-Ahadith al-
Mu’tabara” which can roughly be translated as ‘A Comprehensive Compilation of Reliable

Narrations’ in 8 volumes [1434 AH / 2012 AD] containing around 11523 unique reports.
There are several important points to keep in mind about al-Muhsini’s methodology in the book:
1. In generai, a report is acceptable if it fulfills the following conditions:

[a] Reliability of the chain; such that it is connected and its narrators are truthful people.
Or there be an internal or external (to the Hadith itself) Qarina (indicator) that leads to

Itmi’nan (personal confidence) with regards to the Hadith’s authenticity

[b] Should not contradict the intellect and basic common sense

[c] Should not contradict the Qur’an

[d] Should not contradict the established Sunnah (Normative model of the prophet)
[e] Should not be conflict other stronger narrations

2. A Hadith with weak chain will not be included except very rarely when it serves a purpose, in
which case this will be pointed out. The main aim is to include the narrations reliable by their
chains, those that are termed Sahih, Hasan, Muwathaq and Qawi. If a report with a strong-chain
is conﬂicting with the Qur’an or the intellect he Promises to point this out and discuss it, and if it
is contrary to a verified Sunnah or has other contradictory narrations to contend against, then

detailed elaboration and resolution is left to the study of Fiqh.

3. The book is not all—comprehensive, in the sense that all the narrations with reliable chains are
found in it, rather a researcher might find quite a number of narrations which he has overlooked

because of human fallibility. However, the overwhelming majority of reliable narrations should be

found in the book.



4. The claim is not being made that every narration which does not have a reliable chain is
fabricated, for it may happen that an unknown narrator was in fact truthful, simiiariy, a liar does
not always lie, so the chain not being reliable and the narration being false are not necessarily the
same thing. Furthermore, al-Muhsini states that he does not claim that every narration that is
reliable in its chain actually originates from the Ma’sum in reality, for a generally truthful person
might lie sometimes without being caught, and the trustworthy might betray, and all narrators
however careful can make mistakes borne out of lapses in memory. Despite this, a reliable-chain
has Hujiyya [probative force], a purely logical construct making it sufficient in the Law. We will
be justified [not blamable] for acting on it. It is not allowed to turn away from it without having

a superior proof.

5. It is quite probable that a lot of narrations with weak chains do actually go back to the ‘Aimma
and originate from them. Moreover, there is a lot of wisdom and ethical maxims to be found in
such narrations which can be beneficial, thus, this project should not be taken to mean that
reports with weak chains are worthless or need to be expunged from our corpus. All it seeks to
do is apply the imperfect tool of Ilm al-Rijal [science of the evaluation of narrators] to compile a
baseline of reliable-in-chain narrations. At the very least, someone who does not accept the role of
Ilm al-Rijal in categorizing narrations should be contented that a large number of the narrations

of the ‘Aimma are being made accessible to a wider audience.

6. All that is in the book (apart from the exception noted above i.e. including some weak in chain
narrations together with a disclaimer) is reliable in its chain, and it is permissible to attribute
them to the ‘Aimma. On the other hand, al-Muhsini believes that it is not allowed to attribute
weak-in-chain narrations to them such that someone says “al-Sadiq said such and such ...” as is

common among speakers and lecturers.

7. As has been pointed out previously, a weak-in-chain report can still gain Hujiyya if it leads to
Itmi'nan, for this there needs to be Qarain coupled with it such as plurality of chains, or the
‘criteria of embarresment’ e.g. the Sunnis reporting the highest Fadhail of Ali which they would
not have any motive for, in fact it causes them Problems, despite this they were too strong to
ignore. However, it is a painstaking task to collect and evaluate diverse indicators for each such
narration, and al-Muhsini clarifies that he has not engaged in such an endeavour despite it being
beneficial, except in a few isolated cases. Again it is stressed that the primary aim of the project
was to include reliable-in-chain narrations and not all narrations that can be judged reliable [via

the non-chain route].



8. Someone might ask the question: The judgment of al-Muhsini in regards a narration has no
value to someone else apart from him (especiaily those who can formulate their own opinions
and make Ijtihad). This is because the principles involved in strengthening or weakening
narrators as found in Ilm al-Rijal are subjective and not definitive and people have differed over

them. If this be the case, what was the use of al-Muhsini in expending effort in authoring this
book?

In fact, as al-Muhsini makes clear, he is someone who has stringent views which he applies
rigorously i.e. very strict criteria for accepting narrations. It is therefore thought that what he
considers to be reliable and includes in the book would be unobjectionable to most other

scholars, except in some rare instances where a scholar might have a dissenting view.

On the other hand, what al-Muhsini leaves out from the book is not weakened unanimously,
rather it might happen that a majority of the scholars consider it reliable because of the prevalent
lax standards. However, since it is preferable in such matters to rule on the side of caution, the
utility of the book becomes clear since it provides a common core of narrations that are

irreproachable.

9. There is a lack of information about the transmission history of a considerable number of
primary Hadith works. The manuscripts of such works did not reach scholars like al-Majlisi and
Hurr - who incorporated them in their encyoclopedic compilations - via an acceptable method.
Rather, the authors of Bihar al-Anwar, Wasail al-Shia and al-Wafi happened upon them from the
market and various libraries. We are still in the dark about how exactiy they were passed down
over the hundreds of years in the intervening period between when they were authored and the
Safavid era in which they were discovered. It is because of this that al-Mubhsini is discriminating

about the books he considers as potential sources for mining reliable narrations.

In other words, if a book’s transmission history is suspect in his eyes he will not investigate the
Hadith it contains any further [even if they have reliable chains to the author of the book]. This I
feel is one of the weaknesses of the project as a large number of narrations from sources like

Mahasin of al-Barqi, Basair al-Darajat, Amali al-Mufid, Amali al-Tusi, al-Ikhtisas etc. are ignored.

It is hoped that serious studies are conducting about these manuscripts many of which are just
laying gathering dust in various libraries to answer questions about their authorship and
attribution beyond suspicion. If someone is also able to add to this Mu’ajm narrations from these
sources [perhaps with a disclaimer] then it would be beneficial as al-Muhsini’s rejection of them

seems a bit flippant.



10. A note on the convention followed in numbering.
When one encounters: [A/B]

The number on the left (A) is the number of the narration in that particular chapter, while the
number on the right (B) is the number of the narration overall, across all the chapters and

volumes.
Sometimes one can encounter something like this: [A/-]

The number on the left (A) continues to be the number of the narration in that chapter, while
there is no number on the right which has been replaced with a dash. This signifies either one of

two things:

[a] al-Mubhsini is not entirely sure of the narration's authenticity because there exists

some doubt about one or more narrators. This will be pointed out in the footnote.

[b] The narration has already come before or will come again in future chapters i.e.
repetition, thus, a number is not given to avoid numbering the same narration more than

once.

I have taken the liberty to excise the method of transmission in the chain such as ‘qara’tu’,
‘sami’tu’ etc. and repiaced it with 5 in Arabic, and a — in the engiish chain. This is not to say
that these do not have any significance, rather the researcher will know how important they are

and where to find them.

Finaily, the references in the footnotes are in the format Volume No. / Page Number
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Preamble

The first book of the first volume is the book of Intellect and Knowledge. Some short words on

the Islamic conception of both is in order.

Aql is the vehicle through which the initial queries about the reality of life and nature of the
world is made. It is also essential component towards the Ma’rifa [recognition] of Allah. Thus it
becomes the preliminary ‘inner prophet’ which can lead to ‘outward’ guidance and consequently

obedience of Allah. It has been attributed to al-Sadiq that he said when asked to define Aql:
ol & 8Ty o )l 4 s L
That by which the Rahman [Most Merciful] is worshipped and by which the Gardens are
acquired1

Aql is what will be held accountable. The more perfect the Aql of the one doing the deed the

more complete it becornes and vice versa. The messenger Of AHah is supposed to have said:
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If you see a man who prays a lot and fasts a lot then do not be overly impressed with him until

you observe how his Aqgl is”

Knowledge and its pursuit has been given such importance in Islam that a Western Scholar like
Rosenthal could speak of the ‘Empire of Reason’. Knowledge is of many types, but the one which
has been obligated is acquiring the knowledge which will make one succeed in this world and

hereafter i.e. knowledge of the creator and one’s obligations towards Him.

It is not enough to gain knowledge in theoretical terms, in fact the very definition of knowledge
is the one which is put into practise. This is best summed up in a narration attributed to the

Commander of the Faithful:
%mujdé\wwjgﬁ\ydjﬁ\w&—w

It is enough to be considered knowledge that you be in awe of Allah, and it is enough to be

considered ignorance that you feel proud with that which you know

! al Kafi: 1/11
2 al-Kafi: 1/26
* Amali of al-Tusi: 1 /62
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Chapter 1: Subservience of Intellect and its Excellence
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(1/1] al-Kafi: A number of our companions among them Muhammad b. Yahya al-Attar — Ahmad
b. Muhammad — al-Hasan b. Mahbub — al-Ala b. Razin — Muhammad b. Muslim from Abi
Ja'far (’)LA\ ade who said «When Allah created the intellect' He gave it the power to speak, then
He said to it: draw near, so it drew near, then He said to it: turn back, so it turned back, then He
said to it: by my Might and Majesty I have not created a creature more beloved to me than you,
and T will not perfect you except in the one I love. You do I command, and you do I prohibit.

You do I punish and you doI reward»2
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(2/2] al-Kafi: Muhammad b. Yahya — Ahmad b. Muhammad b. Isa — Ibn Fadhal — al-Hasan b.
al-Jahm who said: 1 heard al-Ridha pM.) 4Jc saying: «The friend of every man is his intellect, and

his enemy is his ignorance»
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(3/3] al-Kafi: Muhammad b. Yahya — Ahmad b. Muhammad — Ibn Fadhal — al-Hasan b. al-Jahm
who said: 1 said to Abi al-Hasan rw\ ade: We have a group who have love [towards you] but
they do not have that firm a resolve4 although they profess this belief [Tashayyu]. He r\)wj\ 4,:\;

! There is no perfect translation for this word in English. The narrations that speak of Aql, notwithstanding the
ones with a mystical bent which treat it as a ‘being’ in some cosmological sense, all indicate that it is above mere
intellect in the sense of cleverness. They expect every possessor of Aql to follow follow the way of Allah (i.e.
Islam) which is the logical thing to do i.e. the one who disobeys Allah does not have Agl. Perhaps a better word
would be ‘consciousness’ with its evocation of self-awareness of who we are and what Allah wants from us.

2 al-Kafi: 1/10; It has also been narrated by al—Saduq with a reliable chain [of al-Saduq: 503 No. 5]

® al-Kafi: 1/ 11; It has also been narrated by al-Saduq with two different reliable chains [See: Uyun Akhbar al-
Ridha: 2/27 and Ilal al-Shara"i: 1/101]

4 . . .
Their love does not translate into action



said: «These are not those who were admonished by Allah when Allah said: “So give heed O

. . 12
possessors of insight” »
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(4/4] Rijal al-Kashshi: Hamduwayh b. Nusayr — Ayyub b. Nuh — Safwan b. Yahya — Dawud b.
Fargad who said 1 heard Aba Abdillah ;M.\ a)e saying: «My companions are the people of
discernment and God-consciousness, whoever is not from the people of discernment and God-

) : . 3
consciousness then he is not from my companions»
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(5/5] al-Kafi: Ali — his father — Abi Hashim al-Ja'fari who said- We were with al-Ridha r\)wﬂ\ ade
when we began discussing intellect and moral virtue, so he said: «O Abu Hashim, intellect is a
free gift from Allah while virtue is an effortful acquisitionA, whoever strives to acquire virtue is
able to possess it, but whoever strives to acquire intellect he achieves naught by that except

. 5
further ignorance»
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[6/6] al-Kafi: Abu Abdillah al-Asimi — Ali b. al-Hasan — Ali b. Asbat — al-Hasan b. al-Jahm —
Abi al-Hasan al-Ridha fw\ ade. He [al-Asimi] said: Our companions [the Shia] and intellect
were mentioned in his presence, so he M.l 4 said: «No consideration is given to a follower of
the religion who has no intellect» I [al-Asimi] said: May I be made your ransom, from those who
profess this affair [Wilaya] are some whom we consider to be well-meaning but they do not
possess that level of intellect. He said: «Such people are not the ones addressed by Allah, verily
Allah created the intellect and said to it: draw near, so it drew near, and said to it: turn back, so it
turned back, then He said: by my Might and Majesty I have not created a thing better than you
[or more beloved to me than you], by you do I take and by you do I give»6

! Qur’an 59:2. Their religion is not based on intellectual grounds thus it is just an emotional attachment

? al-Kafi: 1/11

3 Rijal al-Kashshi: 255 No. 473

* There are geniuses who do not recognize God but try to live moral lives. Their Aql has not been perfected
> al-Kafi: 1/23-24

6 al-Kafi: 1/27-28. It is as though this is more complete version of the report [3/3] above

2
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Chapter 2: Sign of Perfection of Intellect
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(1/7] al-Kafi: Muhammad b. Yahya — Ahmad b. Muhammad — Ibn Mahbub — Abdallah b. Sinan
who said: 1 mentioned a person who was afflicted by forgetfulness in Wudhu and Salat to Abu
Abdillah M.l 4)e and added: He is a person with intellect. Abu Abdillah Ml 4)e said: «What
kind of intellect does he have while he is obeying Satan?» I said to him: How is he obeying
Satan? he said: «Ask him - this that comes over him - what is its cause? he will tell you it is from

the handiwork of Satan»1
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(2/8] al-Khisal: His father — Sa'd b. Abdallah — Ahmad b. Abi Abdallah al-Bargi — al-Hasan b.
Ali b. Fadhal — Tha laba b. Maymun — Abi Abdillah M)\ a)e who said: «The Commander of
the Faithful fw\ L\Jo said: Men are of three kinds: intelligent, foolish and corrupt sinner. As for
the intelligent one the religion is his path, and forbearance is his habit, and giving counsel is his
disposition, when he is asked he answers, and when he speaks he is to the point, and when he
hears he comprehends, and when he reports he is truthful, and when one confides in him he is
loyal. As for the fool if someone alerts him to a beautiful thing he overlooks it, and if he is
dissuaded from good he acquiesces to forsake it, and if he is driven to ignorance he becomes
ignorant, and if he reports he is incorrect, he does not understand and if perchance he is able to
understand he does not learn from it. As for the corrupt sinner if you rely on him he betrays you,

2
and if you befriend him he hates you, and if you trust him he is not sincere with you»

! al-Kafi: 1/12
2 al-Khisal: 1/116
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Chapter 3: Merit of Knowledge and the Scholar; The Obligation of
Knowledge
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(1/9] al-Khisal: His father — Ali — his father — Ibn Maymun — Ja'far b. Muhammad r\)\,...ﬂ lede —
his forefathers M) e — Ali Ml ale who said: «The messenger of Allah 4 , 4Jc A oo said:

The merit of knowledge is more beloved to Allah than the merit of worship. The best of your

. . . . . 1
rehgmn is self-restraint [from sins]»
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[2/10] al-Kafi: Al — his father — Ibn Abi Uma r — Sayf b. Umayra — Abi Hamza — Abi Ja'far
! T
Ml ale who said: «The scholar whose knowledge benefits others’ is better than seventy

. 4
thousand worshippers»
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[3/11] al-Kafi: Ali — Muhammad b. Isa — Yunus — Jamil — Abi Abdillah r\)wj\ ade. He [Jamil]
said: 1 heard him saying: «The people rise up [every morning] being in one of three categories:
Knowledgeable scholar, student seeking knowledge or scum. So we [the 'Aimma] are the

. 5
scholars and our Shia are the students and the rest of the people are scum»
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! al Khisal: 1/166

2 al-Kulayni narrates the same report with an alternative strand to Ibn Abi Umayr which is: Muhammad b.
Yahya — Ahmad b. Muhammad

* The Arabic can also be read as “the scholar who benefits from [makes use] of his knowledge ...”

* al Kafi: 1/33

> al-Kafi: 1/34



(4/12] al-Khisal: 7bn al-Walid — al-Sattar — Ibn Isa — al-Washsha — Ahmad b. A'idh — Abi
Khadija — Abi Abdillah fw\ ade who said: «The people rise up [every morning] being in one of

1
three categories [then he mentioned its like] ...»
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(5/13] al-Kafi: Muhammad b. Yahya — Ahmad — Ibn Mahbub — Abi Ayyub al-Khazzaz —
Sulayman b. Khalid — Abi Abdillah s\ «Je who said: «No one dies from among the believers
whose death is more pleasing to the Devil than the death of a Faqihz»3
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[6/14] al-Khisal: /bn al-Walid — al-Saffar — Ibn Isa — Ibn Mahbub — Abdallah b. Sinan who said:
I heard Aba Abdillah f\)\“’M ade saying: «I have mercy on three and they do indeed deserve mercy:
a man of standing who has been stricken with lowliness after his former high position, a man of
riches who has been stricken with need after his former self-sufficiency, and a scholar who is

belittled by his family and the ignorant»4
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[7/15] al-Kafi: The messenger of Allah 4, alc A Jwo said: «Seeking knowledge is compulsory on

. 56
every Muslim’»
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[8/16] al-Khisal: My father — Sa'd — al-Barqi — his father — Safwan — al-Khazzaz — Muhammad
b. Muslim and other than him — Abi Abdillah »M.d\ 4Je who said: «The messenger of Allah o

! al-Khisal: 1/123

A Faqih is a scholar who has a deep understanding of the religion puts it into practice

* al Kafi: 1/38

* It has also been narrated by al-Saduq with two different reliable chains [See: al-Khisal: 1/86 and al-Amali of al-
Sadugq: 62 No. 8]

> The masculine “Muslim” here subsumes the female as is also found in Qur’anic usage

6 al-Kafi: 1/30. Even though there is no single reliable chain for this narration in our books - the large number of
corroborating chains leads to Wuthuq [confidence] about its authenticity [See: Bihar al-Anwar 1/171 and the
pages that follow]

7 al-Muhsini does not consider Ahmad’s father [Muhammad b. Khalid al-Barqi] to be Thiga, he only accepts his

narrations by way of precaution



41 5 ade & said: Rise up [every morning] either as a scholar’ or a student seeking knowledge or
loving the scholars, and do not be a fourth for you will perish because of your hatred of them

[the scholars] -
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[9/17] al-Kafi: Muhammad b. Ismail — al-Fadhl b. Shadhan — Ibn Abi Umayr — Jamil b. Salih —
Aban b. Taghlib — Abi Abdillah 2.\ ale who said: «I am even willing that my companions’
heads be lashed with whips [if that is what it takes] for them to gain a comprehensive

understanding [of the religion]»4
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[10/-] al-Khisal: In the ‘Four Hundred’ Narration’: The Commander of the Faithful r\)wi\ ade

said: «Teach your children that which will benefit them - the Murjia should not overpower them

. . . .. 6 7
with their speculative opinions »

! The “scholar” referred to here is any learned person as opposed to [3/11] and [4/12] wherein it referred
specificaﬂy to the infallible

2 al-Khisal: 1/123

* Muhammad b. Ismail the Shaykh of al-Kulayni is unknown. But this does not affect the reliability of the chain
for he is merely a Shaykh of Jjaza who licensed al-Kulayni to make use of the works of al-Fadhl b. Shadhan. al-
Kulayni used him merely to avoid using a Wijada copy which would entail disconnection. Moreover, there is not
much of a time gap between al»Kulayni and al-Fadhl who was a major scholar with popular works, it is not
expected that any alterations to the copy that al-Kulayni uses of al-Fadhl’s works made by Muhammad b. Ismail
would have gone undetected.

* al-Kafi: 1/31

> The ‘Four Hundred Narration’ is a long report containing four hundred sayings from the Commander of the
Faithful. Initially al-Muhsini had considered its chain to be unreliable because of the presence of al-Qasim b.
Yahya and his grandfather al-Hasan b. Rashid. However, he later changed his opinion about them based on
what he found in al-Faqih of al-Saduq [See Buhuth fi Ilm al-Rijal for detail]

® If the Shia youth do not know their religion then it is very easy for them to become convinced by the
seemingly strong arguments of the Murjia [an early school of thought within Islam].

7 al Khisal: 2/614
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Chapter 4: Reward of the Scholar and the Seeker of Knowledge
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[1/18] al-Kafi: Ali b. Ibrahim — his father — Hammad b. Isa — al-Qaddah’' — Abi Abdillah sk
(M\ who said- «The messenger of Allah 4 P ade ) ul.a said: Whoever treads a path seeking
knowledge Allah makes him tread a path to paradise. The angels lay down their wings for the
seeker of knowledge being pleased with him. They do seek forgiveness for the seeker of
knowledge whatsoever is in heaven and whatsoever is on earth even the fish in the sea. The merit
of the scholar over the worshipper is like the excellence of the moon over the rest of the stars on
a full-moon night. The scholars are the inheritors of the prophets, the prophets do not leave
behind silver or gold coins rather they leave behind knowledge so whomsoever partakes of it then

2
he has obtained an abundant share»
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(2/19] al-Kafi: Muhammad b. Yahya — Ahmad b. Muhammad — al-Hasan b. Mahbub — Jamil b.
Salih — Muhammad b. Muslim — Abi Ja'’far »Mud\ ade who said: «The one who teaches knowledge
from among you has an equivalent reward with the student who seeks knowledge except that he
[the teacher] has merit over him [the student]. Therefore, seek knowledge from the bearers of

. : . 34
knowledge and teach it to your brothers in the same way as the scholars had taught it to you™»

! al-Qaddah is title that refers to both one Maymun and his son Abdallah b. Maymun, in this case it is the son
who is Thiqa which is meant. al-Kulayni narrates this report with two other alternative chains to al-Qaddah both
of which are weak. The first is Muhammad b. al-Hasan and Ali b. Muhammad — Sahl b. Ziyad — Ja'far b.
Muhammad al-Ash’ari — Abdallah b. Maymun al-Qaddah. The second is Muhammad b. Yahya — Ahmad b.
Muhammad — Ja'far b. Muhammad al-Ash’ari — Abdallah b. Maymun al-Qaddah

2 al-Kafi: 1/34; See also al-Amali of al»Saduq: 116 No. 9 where it is narrated with the following chain: al»Husayn
b. Ibrahim — Ali b. Ibrahim — Ibrahim b. Hashim — Abdallah b. Maymun al-Qaddah

® The version of this report in Basair al-Darajat [See Bihar al-Anwar: 1/174] seems to be more accurate: “The
one who seeks knowledge from among you has the same [reward] as the one who teaches him, except that he
[the teacher] has merit over him. Seek knowledge from the bearers of knowledge and teach it to your brothers in
the same way the scholars had taught you”

* al-Kafi: 1/35
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[3/20] al-Khisal: The messenger of Allah 4\, a)c &) Jwe said: «Whoever from my Umma
memorizes1 forty narrations which are of benefit to the peopie - Allah will raise him on the day of

2
judgment as a schoiar POSSGSSil’lg understanding»
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[4/21] al-Uyun: Via the three chains' — al-Ridha — his forefathers fw\ e «The messenger of
Allah 4\, ale A Jwe said: O Allah have mercy on my successors - thrice. It was said to him: Who

are y0111' successors? He said: ThOSG WhO come after me and transmit my narrations and my

4
Sunna - teaching it to the people after me»
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(5/22] Rijal al-Najashi: al-Mufid in his book “Masabih al-Nur” — Ibn Qulawayh — Ali b. al-
Husayn b. Babawayh — Abdallah b. Ja'far al-Himyari — Dawud b. al-Qasim al-Ja'fari who said- 1
presented the book “Yawm wa Layla”5 of Yunus to Abi Muhammad al-Askari M.l 4le. He said
to me: «Who authored this?» I said: It has been authored by Yunus the client of the family of

Yagqtin. He said: «May Allah give him a iight for every letter on the day of judgment»6

! Though Hifdh has been rendered as memorization, something along the lines of ‘preserves’ would be more
appropriate. This would involve implementing the Hadith, perpetuating them in the society and making sure the
values and practices they propagate do not die out.

2 al-Khisal: 2/541. al—Majiisi says: “the purport of this report is famous and wideiy transmitted both among the
Khassa and the Amma, infact Tawatur has even been claimed for it ...”. The iarge number of corroborating
chains leads to Wuthuq [confidence] about its authenticity even if there is no singie reliable chain among them
[See: Bihar al-Anwar 1/153 and the pages that follow]

* Thisis a long report from the prophet in the Uyun Akhbar al-Ridha containing many diverse instructions in
different topics. It has been narrated by ai—Saduq via three different chains - none of which are reliable on their
own. It has been included here because al-Muhsini holds the principie that any report being transmitted through
three distinct chains generally leads to Wuthugq about the authenticity of the report in question unless there is an
indicator which makes us believe otherwise. The three chains have been given in full in the introduction

N Uyun Akhbar al-Ridha: 2/40

> This was a book outlining the devotional activities recommended to be performed by “day and night”

6 Rijai al—Najashi: 447 No. 1208



Chapter 5: Attributes of the Scholar
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[1/23] al-Kafi: Muhammad b. Yahya al-Attar — Ahmad b, Muhammad b. Isa — al-Hasan b.
Mahbub — Muawiya b. Wahb who said: 1 heard Aba Abdillah »S.J! ale saying: «Seck knowledge
and adorn yourself with forbearance and dignity together with it. Humble yourself to the one you
teach knowledge and humble yourself to the one from whom you seek knowledge. Do not be
harsh scholars as a result of which your transgressions make the truth which you speak

1
ineffectual»
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(2/24] al-Kafi: Ali b. Ibrahim — Mubammad b. Isa — Yunus — Hammad b. Uthman — al-Harith
b. al- Mughira al-Nasri — Abi Abdillah N\ «Je in regards the words of Allah Mighty and
Majestic: “Verily it is the scholars who truly fear Allah from among His slaves” He said: «He
[Allah] refers by ‘the scholars’ to the one whose deeds conform with his words, as for the one

. . 3
whose deeds are contrary to his words then he is not a scholar»
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[3/25] al-Kafi: A number of our companions — Ahmad b. Muhammad b. Khalid — Ismail b.
Mihran — Abi Sa’id al-Qammat and Salih b. Sa’id — Aban b. Taghlib — Abi Ja'far pM.d| ale. He
[the Imam] was asked a question about a matter and answered it, then the man [who had asked

the question] said: But the Fugaha do not say this. He said: «Woe be upon you - and have you

! al-Kafi: 1/36. al-Saduq narrates it in his Amali with the following chain: Ibn al-Mutawakkil — al—Himyari — Ibn
Abi al-Khattab — Ibn Mahbub — Muawiya b. Wahb [See: al-Amali of al-Saduq: 440 No. 9]

2 Qur’an 35:28

3 al-Kafi: 1/36



ever seen a Faqih?! A true Faqih is one who renounces the Dunya, covets the Akhera and holds

onto the Sunna of the prophet «Wj ade &) u\.,.a»l
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[4/26] al-Kafi: Muhammad b. Yahya — Ahmad b. Muhammad b. Isa / Muhammad b. Ismail — al-

Fadhl b. Shadhan —> Safwan b. Yafz)/a — Abi al-Hasan al-Ridha fwl ade who said: «From among

the signs of understanding are forbearance and silence »
R 4o 4 o o iy ade o ) gy JB 22D e ) e Lo ) e &) aaliVl sy 5t [0/YY]

(5/27] al-Uyun: Via the three chains — al-Ridha — his forefathers rw\ V"’i": «The messenger of
Allah 45 4)c A ul‘” said: Whomsoever’s understanding is good then for him will be good4»5
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(6/28] al-Khisal: /bn Masrur — Ibn A’mir — his uncle Abdallah — Ibn Mahbub — Ibn Suhayb who
saic: 1 heard Aba Abdillah »M) ale saying: «Allah never grants the hypocrite or the corrupt
sinner the following [qualities] together: goodness of bearingé, understanding and goodness of

7
character»

L al-Kafi: 1/70

2 Figh meaning true knowledge which provides understanding of the reality being something that cannot be
detected physically requires signs to indicate it. Hilm [forbearance] means keeping away from foolishness and
tolerating infringments without reacting with blame, abuse or fights. Samt [silence] means keeping queit in the
face of things that do not concern you and abstaining from vain talk. Once this light is aflame in the heart of
someone it takes him to always feel in the divine presence because the veil of rnortality does not impede his
vision.

? al Kafi: 1/36

* This can either mean that proper understanding is a precondition for the attainment of a goodly reward or that
proper understanding is deserving of a reward in of itself

8 Uyun Akhbar al-Ridha: 2/38

® This refers to the way someone carries himself in a dignified way

7 al Khisal: 1/127
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Chapter 6: Asking the Scholar and Discussing with Him

e GT e JWl i Gl e o llas o g o8 A o gt A8 0 el 0 Jo s3SI /Y8]
5 08 oly e e 15351 51 gty o]y iy s o ol g ¥ 205 3L e

(1/29] al-Kafi: Al b. Ibrahim — Muhammad b. Isa b. Ubayd — Yunus b. Abd al-Rahman — Abi
Ja'far al-Ahwal — Abi Abdillah rw\ aJe who said: «The people are not absolved [freed from
responsibility] unless they ask, comprehend and recognize their Imam. It behooves them,

1
however, to take what he [the Imam] says even if it is in Tagiyya [said in dissimulation]»
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(2/-] al-Kafi: Muhammad b. Yahya — Ahmad b. Muhammad b. Isa — Hammad b. Isa — Hariz —
Zurara, Muhammad b. Muslim and Burayd al-ljli they said: Abu Abdillah M.l 4Jc said to
Humran b. A’yan in regards a matter he had asked him about: «The people are destroyed because

2
they do not ask questions»
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(3/30] al-Kafi: A/i b. Ibrahim — his father — Ibn Abi Umayr — Abdallah b. Sinan — Abi Abdillah
Md) ae who said: «The messenger of Allah 4, 4 A Lo said: Allah Mighty and Majestic says:
Discussion of knowledge between my slaves is among that which enlivens the dead hearts if it

. 3
leads them [to submit] to my command»
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[4/31] al—Uyun: al-Qattan, a]—Naggasb and al-T: a]igani — Ahmad al-Hamdani — Ali b. al-Hasan b.

Fadhal — his father who said: al-Ridha M.l 4le said: «Whoever remembers our tribulation then

cries and makes other cry will not have his eye cry on the day when the eyes will cry, and

! al-Khisal: 1/127
2 al-Kafi: 1/40
? al-Kafi: 1/40
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1
whoever attends a gathering wherein our affair is enlivened will not have his heart die on the day

when the hearts will die»’
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(5/32] lal al-Shara'i: His father — Sa'd — Ibn Yazid — Hammad — Hariz — Zurara, Muhammad
b. Muslim and Burayd they said: A man said to Abi Abdillah M\ 4Je: T have a son who wishes
to ask you about the Halal and the Haram - he will not ask you about that which does not
concern him, so he M.l 4lc said: «And can the people ask about a subject better than the Halal

34
and the Haram? "»
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(6/33] al-Kafi: Muhammad b. Ismail — al-Fadhl b. Shadhan — Ibn Abi Umayr — Mansur b. Hazm
— Abi Abdillah (\)\...J\ aJe who said: «<The messenger of Allah 4, 4)c A e said: Sitting with the

people of religion is an honour in the world and the hereafters
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(7/34] al-Khisal: /bn al-Walid — al-Saffar — al-Barqi — his father — Ibn Abi Umayr — Jamil —
Zurara — Abi Ja'far M\ ale who said: «The Commander of the Faithful »M.J) 4Jc said: The
religion is supported by four: By the knowledgeable person who speaks out and uses it [his
knowledge], by the rich person who is not miserly with his bounty [spending it] on the people of
the religion of Allah, by the poor person who does not sell off his hereafter for his world, and by

the ignorant person who is not too arrogant to seek knowledge. So when it happens that the

! “death of the heart” is a metaphor for the terror, grief, SOrrow, and fear on that Day

2 Uyun Akhbar al-Ridha: 1/264

® This is a rhetorical question from the Imam confirming that there is no better science than knowing the
permitted and the prohibited as to avoid sins

4 Ilal al-Shara'i: 2/394

> al-Kafi: 1/39
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knowledgeable hides his knowledge, and the rich is miserly with his wealth, and the poor sells off
his hereafter for his world, and the ignorant is too arrogant to seek knowledge - the world will
recede backwards retracing its steps, so the great number of mosques [at that time] and the
multitudes of different nations [who pray in them] should not deceive you. It was said: O
Commander of the Faithful - how should one live in that age? He said: mingle with them
outwardly and oppose them inwardly, it will be for a man what he has earned, and he will be

with the one he loves, and wait with that for the relief from Allah»'
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Chapter 7: Prohibition on Speaking without Knowledge and Ruling

based on Opinion
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(1/35] al-Kafi: Al — Muhammad b. Isa b. Ubayd — Yunus — Abd al-Rahman b. al-Hajjaj who
said: Abu Abdillah M.l 4Jc said to me: «Beware of two qualities - due to them have been
destroyed those who have been destroyed - beware of giving Fatwa to the people based on your

own opinion or taking as part of your religion that which you have no knowledge ofy”
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(2/36] al-Kafi: Muhammad b. Yahya — Ahmad b. Muhammad b. Isa — al-Hasan b. Mahbub — Ali
b. Riab — Abi Ubayda al-Hadhdha — Abi Ja’far r)LJ\ ade who said: <Whoever gives Fatwa to the
people without knowledge or true guidance is cursed by the angels of mercy and also the angels

. . . . 3
of punlshment, furthermore, the burden of the one who acts by his Fatwa attaches itself to him»
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! al-Khisal: 1/197
? al- Kafi: 1/42; It has also been narrated by al-Saduq with a reliable chain [See: al-Khisal: 1/52]
3 .

al-Kafi: 1/42

13



(3/37] al-Kafi: A number — Ahmad b. Muhammad b. Khalid — al-Hasan b. Ali al-Washsha —
Aban al-Ahmar — Ziyad b. Abi Raja — Abi Ja'far N\ aJe who said: «Speak what you know and
if you do not know then say: ‘Allah is more knowing’. A man selectively picks out a verse from
the Qur’an and falls in it [misinterpreting it] a farther distance than what is between the earth

and the sky»1
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[4/38] al-Kafi: Muhammad b. Ismail — al-Fadhl b. Shadhan — Hammad b. Isa — Rib’i b. Abdallah
— Muhammad b. Muslim — Abi Abdillah s\ «)e who said: It is for the scholar - if he is asked
something which he does not know - to say: ‘Allah is more knowing’ and it is not for other than

2
the scholar to say that»
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(5/39] al-Kafi: Ali b. Ibrahim — Ahmad b. Muhammad b. Khalid — Hammad b. Isa — Hariz b.
Abdallah — Muhammad b. Muslim — Abi Abdillah oM.\ «Je who said: «If a man from among
you is asked about that which he does not know - he should say: I do not know’ and should not
say: ‘Allah is more knowing’ because that will cast doubt in the heart of the questioner, and if the

. < bl . . 3
questioned says: ‘T do not know’ then the questioner should not blame him»

ﬁ\yb:fM\wﬁ\ugYw:JBébdrmy‘Jﬁig‘\&.\dp‘Aﬁ\&‘ﬂm\}\dg\c:@@\[“/i']

[6/40] al-Kafi: Ali b. Ibrahim — his father — Ibn Abi Umayr — Hisham b. Salim who said- 1 said
to Abi Abdillah (’)LA\ ade: What is the right of Allah over his creation? He said: «That they
should only say that which they know and should remain silent over that which they do not

know - so if they were to do that then they have fulfilled the right of AHaLh»4
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! al-Kafi: 1/42
2 al-Kafi: 1/42
3 al-Kafi: 1/42
* al-Kafi: 1/50
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(7/41] al-Kafi: Ali b. Ibrahim — his father — Ibn Abi Umayr — Abd al-Rahman b. al-Hajjaj who
said: Abu Abdillah M.l ale was seated in a study-circle of Rabia al-Rayy when a bedouin came
and asked Rabia al-Rayy about a matter and he [Rabia] proceeded to answer him, when he was
done [answering] the bedouin asked: Is it upon your neck [do you accept responsibility for me
following your answer|? Rabia remained silent and did not say anything, he [the bedouin]
repeated the question again and he [Rabia] answered in the same way, the bedouin said to him
for the third time: Is it upon your neck? but Rabia remained silent, then Abu Abdillah »Ml 4o
said to him: «It is upon his neck whether he declares it to be so or not, and every giver of Fatwa

is Iiable »
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[8/42] Rijal al-Kashshi: Muhammad b. Masud — Ali b. al-Hasan b. Fadhal — al-Abbas b. A’'mir
and Ja'far b. Muhammad b. Hukaym — Aban b. Uthman — Abi Basir who said: 1 asked Aba Ja'far
Ml 4o about the witnessing of a Walad Zina [child born out of Nikah] - is it permissible? he
Pl ae said: «No». I said: al-Hakam bin Utayba holds it to be permissible, so he Ml 4e said:
«O Allah - do not forgive his sin! Allah was not addressing al-Hakam when He said: “it is a
reminder unto you and your Qawm [relations]”" - let al-Hakam go to the right and to the left for
by Allah he will not find true knowledge except with the Ahl al-Bayt upon whom Jibril »3.di 4o

2
descended»
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(9/43] al-Uyun: Via the three chains — al-Ridha — his forefathers rw\ m.\:, «The messenger of

Allah 4, 4Je &) Lo said: Whoever gives Fatwa to the people without knowledge is cursed by the

3
angels of the heavens and the earth»

! Qur’an 43:44
2 Rijal al-Kashshi: 209 No. 370
3 Uyun Akhbar al-Ridha: 2/50
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Chapter 8: Accountability of the Scholar and its Severity
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(1/44] al-Kafi: Al b. Ibrahim — his father / Muhammad b. Ismail — al-Fadhl b. Shadhan —> Ibn
Abi Umayr — Jamil b. Darraj who said: 1 heard Aba Abdillah »M.J) «Je saying: «When the soul
will reach here - and he pointed with his hand to his throat - there will be no repentance for the
scholar’, then he recited: “Verily repentance is upon Allah only for those who work evil in

. 7)2 3
1gnorance »
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[2/-] al-Khisal: His father — al Himyari — Harun' — Ibn Ziyad — Ja'far b. Muhammad pNo)\ 4o
— his father s\ aJe — his forefathers M\ e that: Ali pMl ale said: «There is in hell a mill-
stone which grinds - will you not ask what it grinds?» It was said to him: And what does it grind
O Commander of the Faithful? He said: «Corrupt scholars, sinful reciters [of the Qur’an], unjust

tyrants, treacherous ministers, and iying officiaiss. There is also in hell a city called ‘The Fortified’

! The scholar - unlike the ignorant - will not have an opportunity for repentance in these last moments before
the veil of the unseen is lifted, after which repentance becomes impossible for all. One reason that has been
proposed to explain this dichotomy is that the the sins of the scholar were done with full knowledge thereby
subtly affecting the internal state of the soul and core personaiity, these cannot be effaced in such short period of
time. On the other hand, the sins of most heedless and ignorant individuals are limited to physical desires and
external shortcornings which can be overcome in a moment of sincerity

2 Qur’an 4:17

? al- Kafi: 1/47

4 The chain will only be connected if one assumes that Harun had a very iong life (approxirnateiy 130 years).
This being far-fetched the the report is not considered reliable

> ‘lying officials’ is a translation of the Arabic Urafa [plural for Arif - lit. ‘person who knows’]. The knowledge
they possessed was to do with Urf [customs] and societal conventions not the knowledge of the Diin which
beionged to the Ulama [sing. Alim]. An Arif was responsibie for the administration of certain tribal or rniiitary
units called Irafa, they collected taxes, distributed stipends, maintained the Diwan [register of names] and
arbitrated conflicts. Significantly, they also reported back their units’ doings to the governor and could be held

responsible for their men’s rebellion or misconduct.
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- will you not ask me what is in it?» It was said: What is in it O Commander of the Faithful? He

12
said: «In it are the hands of the oath-breakers »

r\)\....,ll AJGJ.ax» L;l N ‘Ol;:s« Q,.l _’>L> N ‘ij; &.l N ¢c.)l.lai-l dl &.l N A N Mwl :Jlé-\/l L}l’ﬁ [Y/io]
kol Iohaas el ol Vogiis o3 2 ) Sl anl Ll 2l J o0 38 das 2liadlly s ey 5o ) U 3

[3/45] Ma’ani al-Akhbar: His father — Sa'd — Ibn Abi al-Khattab — Ibn Mahbub — Hammad b.
Uthman — Abi Ja’far M)\ ale in regards the words of Allah Mighty and Majestic: “and the poets
- only the astray follow them” He said: «Have you seen anyone following the poet? rather it
[‘poets’ in the verse] refers to a group who sought knowledge for other than the religion so they

. . . . 45
became misguided and also misguided others »

Sl ylly jalgdl :tu\:ll b
Chapter 9: Miscellaneous
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(1/46] al-Kafi: Muhammad b. Yahya — Ahmad b. Muhammad b. Isa — Ahmad b. Muhammad b.

Abi Nasr — Hammad b. Uthman — Abi Abdillah ()LJ\ ale who said: «The messenger of Allah

4Ty ade &\ o said: The best assistant to faith is knowledge, the best assistant to knowledge is

! The hands of the Nakithin [oath-breakers] are singled out because it is what they used to give their false
pledges of allegiance before betrayal

? al Khisal: 1/296. All the five categories of people mentioned by the Imam have certain responsibilities within
the society or in other words are in positions of authority. They may be Scholars, Q_urra [a professional class of
people who were experts on the text of the Qur’an, having memorized it, deeming themselves its guardians and
tutors], rulers, their assistants, and the lower-level bureaucracy. Ifa society is to prosper all these have to be
honest brokers with goocl intentions

} Qur’an 26:224

4 In the Imam’s interpretation, the ‘Poets’ in the verse refers to scholars who seek knowledge for worldly benefit.
This identification with poets is because just like the latter such scholars base their output [religious rulings] on
personal whims and flights of fancy instead of any solid foundation, thereby creating an unrecognizable religion
and misguiding their followers

8 Ma" ani al-Akhbar: 385
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forbearance, the best assistant to forbearance is compassion and the best assistant to compassion

1
18 patience»
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(2/47] al-Kafi: Muhammad b. Yahya — Ahmad b. Muhammad b. Isa — Muammar b. Khallad who
said- 1 heard Aba al-Hasan al-Ridha rw\ ade saying: «Worship is not excessive prayers or fasting,
worship is reflecting over the affair’ of Allah Mighty and Majestic»3
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(3/48] al-Kafi: Muhammad b. Yahya — Ahmad b. Muhammad b. Isa — al-Hasan b. Ali b. Fadhal

— Ibn Bukayr — Ubayd b. Zurara who said: Abu Abdillah ;M.\ 4Jc said: «Preserve your books for

. 45
you are going to have need of them »

j’TJbJGC\JQJJ‘?Q“‘f@d?uﬁukjf‘wuﬁu“\?‘f‘d‘gj}Lgm\[i/iq]

[4/49] al-Kafi: Muhammad b. Yab)/a — Ahmad b. Muhammad b. Isa — Ahmad b. Muhammad b.
Abi Nasr — Jamil b. Darraj who said: Abu Abdillah (‘)L.Ji ade said: «Arabize’ our narrations for

7
we are an eloquent peopie»
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! al-Kafi: 1/48

2 ‘thinking over the affair of Allah’ means pondering over the greatness of God and His creation which leads to
His recognition, a prerequisite for true worship

* al-Kafi: 2/55

* There is an allusion here to the impending age where the Imam will not be directiy accessible

* al-Kafi: 1/53

® When you report from memory and attribute meanings to the * Aimma you should do so following the correct
grammatical rules and pronunciation [as the Imam must have done]. You should also use the loftiest forms of
speech and turns of phrase as befitting the station of the * Aimma lest you diminish them in any way in the ear
of the listener

7 al-Kafi: 1/53
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(5/50] al-Khisal: His father — Sa'd — al-Barqi — al-Hasan b. Ali b. Fadhal — Tha’laba — Abi
Abdillah (\)\a&j\ ade who said: «<Men are of three kinds: a man by his wealth, a man by his position,

and a man by his tongue [good speaker], and the latter is the best of the three »

Sl S &l 2l
Chapter 10: Transmitting the Narration Non-Verbatim
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(1/51] al-Kafi: Muhammad b. Yahya — Muhammad b. al-Husayn — Ibn Abi Umayr — Ibn
Udhayna — Muhammad b. Muslim who said: 1 said to Abi Abdillah rw\ ade: T hear a narration
from you - am I allowed to add or decrease [some words to/from it]? He said: «If you intend to

) ) 34
convey the same meaning then there is no harm »
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(2/52] al-Kafi: Muhammad b. Yahya — Ahmad b. Muhammad and Muhammad b. al-Husayn —
Ibn Mahbub — Abdallah b. Sinan who said: 1 said to Abi Abdillah M.\ 4e: A group comes and
hears your narrations from me - but I may feel weary and do not have the strength [to read all
that I have to them], he said: «Then read for them from the beginning of it [the book] a

. . . . . 5
narration, from the middle a narration and from the ending a narration»

! Power of oratory is the most superior material biessing over and above wealth or rank

2 al-Khisal: 1/116

* The Imam permits a narrator to transmit reports from him non-verbatim i.e. based on his recollection of what
the Imam said and not using the exact words of the Imam. This was widely practised in the oral culture of the
time. The main condition being that the meaning of the report should not change in the paraphrasing of the
narrator, for this, the narrator has to have understood the narration fully to be able to rephrase it correctly.

* al-Kafi: 1/51

s al-Kafi: 1/51-52. It was the practice of the Ashab to hold sessions wherein the Shaykh goes over the narrations
he has obtained from the Imam to his students [Qira'a] while they listen to his recital [Sima'a]. The report also
confirms that narrations were already in written form as the Imam instructs Ibn Sinan to read a Hadith from the
‘beginning’, ‘middle’ and ‘end” which only makes sense if they were recorded in a ‘book’. Further, we find
support herein for the practice of reading a few narrations from the book as a form of Tabarruk [blessing] and

giving Tjaza [license] for the students to transmit the book after copying the rest of the book for themselves
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Chapter 11: Prohibition of Blind Following
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[1/53] al-Kafi: Muhammad b. Ismail — al-Fadhl b. Shadhan — Hammad b. Isa — Rib’i b. Abdallah
— Abi Basir — Abi Abdillah .\ «Je in regards the words of Allah Mighty and Majestic: “They
took their rabbis and monks as lords besides Allah”' He said: «By Allah - they did not fast for
them nor did they pray to them but they [the rabbis and monks] made permissible for them the

prohibited and prohibited for them the permissible and they followed them»

Al foadl Jpm 20 G L
Chapter 12: Regarding Innovation and Analogical Reasoning
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[1/54] al-Kafi: al-Husayn b. Muhammad al-Ash’ari — Mualla b. Muhammad — al-Hasan b. Al al-
Washsha / A number of our companions — Ahmad b. Muhammad — Ibn Fadhal —> A’sim b.
Humayd — Muhammad b. Muslim — Abi Ja’far N\ aJe who said: «The Commander of the
Faithful »MJl aj addressed the people and said: O people - verily the beginning of the
occurrence of strife is due to desires being followed and laws being innovated” - in which the
book of Allah is opposed and in which men follow other men. If falsehood were to be completely
distinct it would not be hidden from anyone who possesses intellect, and if truth were to be

completely distinct there would not be any disagreement. But it is taken from this [falsehood] a

! Qur’an 9:31
2 al-Kafi: 1/53

Innovation refers to mtroductmg into Islam somethmg which is forelgn and inimical to it
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handful and from that [truth] a handful and then mixed and presented together, this is whence

Satan overwhelms his allies whilst are saved those to whom had preceded grace from Allah»1
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(2/55] al-Kafi: Ali b. Ibrahim — Muhammad b. Isa b. Ubayd — Yunus b. Abd al-Rahman —
Samaa b. Mihran — Abi al-Hasan Musa s\ ale. 1 [Sama’a] said: May Allah make you prosper -
we gather and discuss what we have [from you], nothing is referred to us [of questions] except
that we have in it something [answer] recorded [on your authority], and that is from what Allah
has blessed us with through you. However, a small thing may be referred to us in which we have
nothing [from you], so we look at one another [hopelessly], but we do have something similar to
it [answers from you about parallel scenarios] - should we analogize it [the question asked] with
the most suited [closest scenario]? He said: «What do you have to do with analogical reasoning?
Verily they were destroyed those who were destroyed before you because of analogical
reasoning ». Then he said: «If it comes to you that which you have knowledge of then - say, and
if it comes to you that which you do not know then - and he pointed with his hand to his mouth
[i.e. keep silent]». Then he said: «May Allah curse Aba Hanifa he used to say: ‘Ali said such and
such but T say ..." and ‘the companions said such and such but I say ..." *». Then he said: «Did
you use to sit with him [in his teaching sessions]?» I said: No, but these are his words. Then I
said: May Allah make you prosper - did the messenger of Allah 4, alc &l Lo 4l come with all

that which would suffice the people in his time? He said: «Yes, and even that which they will

L al-Kafi: 1/54

2 Rejection of Qiyas [Analogical reasoning] is the cornerstone of Shi’i jurisprudence. All forms of Qiyas involve
extending the agreed»upon solution of one problem to a ‘related’ problem for which there is no clear solution.
The Imams considered the process error-prone and ultimately superﬂuous in the face of the fact that they had
know]edge of the correct solutions to all problems as inherited from the prophet

* Abu Hanifa used to cite what he considered to be the opinion of Ali or other companions and then give his
own contradicting opinion which he took as authoritative. This means that he considered himself on the same

plane as the companions and equally justified in making Ijtihad even if it goes against them
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have need of up to the day of judgment» I said: Has anything from that been lost? He said: «No,

1
it is with his family»
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(3/56] al-Kafi: Ali — Muhammad b. Isa — Yunus — Qutayba who said- A man asked Aba Abdillah
fw\ e about an issue and he answered him, the man said: Suppose if it were so and so - what
would the answer then be? So he [the Imam] said to him: «Keep silent, whatever answer I have

given then it is on the authority of the messenger of Allah 4, lc 4! ., we have nothing to do

. 2 3
with ‘suppose’ whatsoever»
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[4/57] al-Kafi: Muhammad b. Yahya — Ahmad b. Muhammad b. Isa — al-Hasan b. Mahbub —
Muawiya b. Wahb who said: 1 heard Aba Abdillah »M.Jl 4)c saying: «The messenger of Allah .o
4y ade 4\ said: For every innovation that arises after me - by which is sought the weakening of
the faith - there will be a guardian from the people of my house in charge of it [faith] who will
defend it. He will speak by inspiration from Allah and will proclaim the truth and illuminate it.
He will repulse the plot of the plotters and speak out in defense of the weak ones. So pay heed O

possessors of insight and rely upon Allah»

L al-Kafi: 1/57

2 The Imam picks up on this phrase “a-ra’aita” because it was the distinctive feature of a new system of 1ega1
reasoning called Ra’y which had begun in influential Kufan circes associated with Abu Hanifa. Ra'y developed
because of the need to deal with areas of the law beyond the literal scope of the revealed texts, a problem in
proto-Sunnism but not Imami Shi’ism [which had continued access to authoritative verdicts from the Imam].
Ra’y debates used the dialectic method where there is a progressive exchange of propositions and counter-
propositions probing the details of particular hypothetical situations through questions and answers. These were
often introduced by the interrogatory phrase a-ra’aita [“is it not the case that” or, “tell me your opinion about”].
Those engaged in Ra’y were also referred to as “the people of a-ra’aita, a-ra’aita” thus we see the Imam
denouncing the system and its practitioners by saying ‘we have nothing to do with a-ra’aita’ whatsoever’

3 al-Kafi: 1/58

* al-Kafi: 1/54

22



oS Slast oy e d sl o) B LT Y s s e Zew Yy S5 gy e st e s 3L
J?j)"‘wu\"

(5/58] al-Kafi: Muhammad b. Yahya — Ahmad b. Muhammad — al-Washsha — Muthanna al-
Hannat — Abi Basir who said: 1 said to Abi Abdillah »M.J\ «Je: Things are referred to us about
which we have no knowledge in the Book of Allah nor the Sunna - should we exercise reason in
them? He said: «No, for even if you were to get it right you will not be rewarded for it, and if you

were to err in it then you have lied upon Allah Mighty and Majestic»1
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(6/59] al-Kafi: Muhammad b. Ismail — al-Fadhl b. Shadhan — Satwan b. Yahya — Abd al-Rahman
b. al-Hajjaj — Aban b. Taghlib — Abi Abdillah rw\ ade who said- «The Sunna cannot be derived
through analogy - do you not see that a woman repays her fasts but does not repay her prayers.

O Aban! If the Sunna is analogized then the religion is destroyed»2
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[7/60] al-Tawhid: 7bn al-Mutawakkil — Ali — his father — al-Rayyan b. al-Salt — Ali b. Musa al-
Ridha — his forefathers — The Commander of the Faithful pM.J\ e who said: «The messenger of
Allah 4\, ale &1 Lo said: Allah Majestic is His Majesty said: he has not believed in Me the one
who interprets My words based on his opinion, he has not known Me the one who compares Me

to My creation, and he is not upon My religion the one who uses analogical reasoning in it»
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[8/61] Ma’ani al-Akhbar: 7bn al-Walid — al-Sattar — Ahmad b. Muhammad b. Isa — al-Ahwazi —
Ibn Abi Umayr — Hammad — al-Halabi who said: 1 said to Abi Abdillah o3\ 4Je: What is the

! al Kafi: 1/56

2 al-Kafi: 1/57

3 al-Tawhid: 1 /68; the same narration is also found in al-Amali of al-Sadug: 55 No. 3 and Uyun Akhbar al-Ridha:
1/107
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least thing by which a slave becomes Kafir? He said: «That he innovates something and

1
associates solely on its basis and disassociates from the one who opposes him [in it]»
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[9/62] Ma’ani al-Akhbar: /bn al-Walid — al-Saftar — Ahmad b. Muhammad b. Isa — Ibn Abi
Umayr — Ibn Udhayna — Burayd al-Jjli who said: 1 said to Abi Abdillah M.l ale: What is the
least thing by which a slave becomes Kafir? So he took a pebble from the ground and said: «That
he says about this pebble ‘it is a date-stone’ and goes on to disassociate from anyone who opposes
him in that’, and he worships Allah by disassociating from the one who professes a belief other
than his own, so this is a hostile opponent who has ascribed partners to Allah and disbelieved

. . 3
without knowrng»
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[10/63] al-Kafi: Ali b. Ibrahim — Muhammad b. Isa b. Ubayd — Yunus — Hariz — Zurara who
said: 1 asked Aba Abdillah pM\ «)e about the Halal and the Haram so he said: «The Halal of
Muhammad is Halal forever unto the day of judgment and his Haram is Haram forever unto the
day of judgment, there will be nothing other than it and nothing apart from it will come». He
also said: «Ali »M.Jl ale said: No one has innovated a Bid’a except that he has abandoned a

Sunna [by doing so]»4

! Ma’ani al-Akhbar: 282

2 When someone considers his own opinion [which has no basis in the religion] to be so great as to make even
reality bend towards it and not otherwise, holds onto his pre—formed beliefs even in the face of evidence and
refuses to follow the truth, sets them upon a such pedestal that he judges others based on that standard then for
sure he has disbelieved by usurping for himself the right that belongs only to Allah and thus committed Shirk

® Ma’ani al-Akhbar: 393

* al-Kafi: 1/58
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Chapter 13: Ruling of Everything is in the Book and the Sunna
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[1/64] al-Kafi: Ali — Muhammad b. Isa — Yunus — Hammad — Abi Abdillah rw\ ade. He
[Hammad] said: I heard him saying: «There isn’t a thing except there is about it [a ruling in the]

1
Book or Sunna»
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[2/65] al-Kafi: A number of our companions — Ahmad b. Muhammad b. Isa — Ali b. al-Nu’man
— Ismail b. Jabir — Abi Abdillah ».J 4le who said: «The Book of Allah - in it is an account of
what came before you, a report of what will come after you and a judgment of what is between

you [of differences] - and we do know it [ali]»2
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(3/66] al-Kafi: A number of our companions — Ahmad b. Muhammad b. Khalid — Ismail b.
Mihran — Sayf b. Umayra — Abi al-Maghra — Samaa — Abi al-Hasan Musa ¢\ aje. He
[Sama’a] said: I said to him: Is everything in the book of Allah and the Sunna of his prophet .o
4y ade &\ or do you have a say in it? He said: «Rather everything is in the book of Allah and the
Sunna of the prophet 4, 4Je v\.,a»3

! al-Kafi: 1/59. ‘Everything is in the Book and the Sunna’ means that there is a generai rule that applies to any
scenario possible, not that they contain details for an infinite number of problems, some of which are only
arising in modern times

? al-Kafi: 1/61

? al-Kafi: 1/62. The motive of the questioner was to ask whether the ‘Aimma apply their own reasoning to derive
the law in cases where there is no explicit proof-texts [ Nass] in the revelatory sources, the way the Mujtahidin
do by considering circumstantial evidence [Qarain] etc. This report indicates that the Imam does not have a role
in the Law beyond exposition of what is in the Book and the Sunna, the comprehensive knowiedge of which
they have inherited from the Prophet. Since ‘everything’ is in the Book and the Sunna, and they possess certain

knowledge of its contents, the question of ‘probabiiistic doubt’ in t he process of Ijtihad does not arise
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[1/-] Amali al-Saduq: His father — al-Himyari — Ahmad b. Muhammad b. Isa — his father — Ibn
Abi Umayr — Muhammad b. Humran — al-Hadhha who said: Abu Ja'far -3l 4e said: «O Ziyad
- beware of argumentation [in matters of religion]2 because it creates doubt, nullifies deeds and
degrades its initiator. It might also happen that a man speaks something for which he is never

. 3
forgiven e

Solall bl se Gl o cldl duwe e (a2 e g ol o8 i o8 (S ) rgaaal) Ll [Y/Y]
oy Sy Bl &)y ey e ) 55 e ) Jaa Lo ll S Sopadly ST 8 YL e
oS

(2/67] Amali al-Saduq: /bn al-Mutawakkil — al-Himyari — Ibn Isa — Ibn Mahbub — Anbasa al-
A’bid — Abi Abdillah al-Sadig rwl ade who said- «Beware of argumentation in the religion for it
diverts the heart from the remembrance of Allah Mighty and Majestic, leads to hypocrisy, results

4
in rancour and justifies the borrowing of lies [to win]»

! Looking at all the narration of this chapter together and reconciling between them, one can say that what the
the ‘Aimma were opposed to was a particular form. There is no problem with ‘disputation’ or ‘debate’ if
conducted while avoiding the usual pitfalls, like causing fights, splitting hairs in insignificant matters, looking for
faults, considering oneself as always right, debating for the sake of debating, debating merely for the sake of
winning, obtaining the admiration of people, taking pride in oneself, propping up one’s own side even if one
recognizes that the arguments used are weak. However, if debate is conducted in order to make the truth
known, dispel the doubts people have about the religion, and guiding the errant then it is one of the pillars of
religion. Having said this, it is very difficult to distingusih between the two in practice and one must be in-
constant check of his motivations which have a way of concealing themselves, except for the one Allah has
extended His grace to. The different Arabic words used in these reports when referring to the prohibited form
will be rendered as ‘argumentation’ to preserve its negative connotation

2 al-Majlisi restricts the discussions that are prohibited to those involving the attempt to describe the essence of
God, the nature of His attributes, the question of free-will and determinism and the like. In other words,
difficult abstract thinking which can create doubts and lead to disbelief.

? al- Amali of al-Sadugq: 503 No. 689. The reliability of the chain is dependant on Ibn Humran being al-Nahdi
and the father of Ahmad b. Muhammad b. Isa being considered ‘praised” which is unconfirmed

* al-Amali of al-Saduq: 503 No. 691
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(3/68] al-Khisal: /bn al-Mutawakkil — al-Himyari — Ahmad b. Muhammad b. Isa — Ibn Mahbub
— Abi Wallad — Abi Abdillah TW\ ade who said «Ali b. al—Husayn {)L..J\ l(de used to say: The
perfection of the religion of a Muslim can be recognized by looking at him avoiding talk which

. . . . . . . 1
does not concern hlm, mll’lllelng arguments, havmg forbearance, patlence and gOOd character»
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[4/69] Rijal al-Kashshi: Hamduwayh — Muhammad b. Isa — Yunus — Hammad who said: Abu al-
Hasan oM.l 4 used to order Muhammad b. Hukaym to sit with the people of Madina in the
Masjid of the messenger of Allah 4, 4Je &l Lo and talk to them and debate with them - such
that he even debated with them regarding the companion of the grave [i.e. Abu Bakr] - and when
he [Muhammad b. Hukaym] used to go to meet him [the Imam] - he [the Imam] would ask:
«How did you argue with them [which points did you use] ? How did they argue with you?» and

he used to be pleased with that from him™
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[5/70] Rijal al-Kashshi: Hamduwayh and Muhammad the two sons of Nusayr — Muhammad b.
Isa — Al b. al-Hakam — Aban al-Ahmar — al-Tayyar who said: 1 said to Abi Abdillah p3 ale: It
has reached me that you dislike us debating the people? He said: «As for the speaking of
someone like you then it is not disliked, the one who if he flies" is able to land well, and when he

lands is able to fly well, whomever is like this then we do not dislike him [to debate]»5

! al-Khisal: 1/290

2 These debates were were highly formalized and required on the spot reasoning. It would be easy to stray from
the firm groundings of revelatory knowledge into error. This report confirms that there were some companions

like Muhammad b. Hukaym [and Ibn al-Tayyar — see below] who were allowed to engage in them by the Imam
because of their mastery

} Rijal al-Kashshi: 449 No. 844

* The allegory that the Imam makes of flying is an allusion to the title of al-Tayyar [‘the winged one’]

> Rijal al-Kashshi: 348 No. 650
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[6/71] Rijal al-Kashshi: Hamduwayh and Muhammad — Muhammad b. Isa — Ibn Abi Umayr —
Hisham b. al-Hakam who said Abu Abdillah ».JI 4le said to me: «What happened to Ibn al-
Tayyar?» I said: he died. He said: «May Allah have mercy on him and grant him radiance and
joy, for he was an intensely vocal defender’ on our behalf - the Ahl al-Bayt»”
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[7/72] Rijal al-Kashshi: Hamduwayh and Muhammad — Muhammad b. Isa — Yunus — Abi Ja'far
al-Ahwal — Abi Abdillah .\ «Je who said: «What happened to Ibn al-Tayyar? °» T said: he died.
He said: «May Allah have mercy on him and make mercy and radiance enter upon him, for he

used to verbally defend us the Ahl al—Bayt»4
ol Al ale ud oY $5:J6 (\§> oA Gl O 08 ek ) 8 e d\“ﬂ\ Je, [M-]
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[8/-] Rijal al-Kashshi: Hamduwayh — Ibn Yazid — Ibn Abi Umayr — Muhammad b. Hukaym
who said: The names of those who engaged in Kalam [theological disputation] were mentioned to

Abi al-Hasan f\)\‘”ll ale - so he said: «As for Ibn Hukaym then leave him be’

! The same word i ya'l-\ that has been used with a negative connotation in the previous reports has been used
here to extol al»Tayyar, this shows that ‘debate’ can be praiseworthy if done right as had been mentioned before.
This requires knowledge, sincerity and to make sure that one engages in it only when it is relevant and for the
right reasons, otherwise it will harden the heart

2 Rijal al-Kashshi: 349 No. 651

3 al-Tayyar and Ibn al-Tayyar in these reports refer to the same person - Muhammad b. Abdallah al-Tayyar who
was a companion of al-Sadiq

4 Rijal al-Kashshi: 349 No. 652

> It is clear that these names were mentioned to the Imam in a negative context because of their association with
Kalam. But as the Imam had made clear to al-Tayyar, see [5/70] above, the problem was not Kalam in of itself,
but the ability of the practitioner to maintain balance which was in question. The Imams were aware that Kalam
could open the door to a rationality without any checks in revelation. It is because of the dangers of this that the
‘Aimma took a negative stance towards Kalam and frowned upon it for most of the Ashab. An anthema that
stuck in the minds of the general laity. This explains why some of the most prominent companions of the
‘Aimma who were recognized theologians attracted controversy and had to be defended by the Imams against
censure from other wings of the Imamiyya who were strict traditionalists not aware of this nuance. The Imam
excludes Ibn Hukaym [as an exception to the general rule] because of his confidence in him

6 Rijal al-Kashshi: 448 No. 843
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(1/73] Rijal al-Kashshi: /bn Masud — Ali b. al-Hasan — al-Abbas b. A’mir and ja'far b.
Muhammad b. Hukaym — Aban b. Uthman — Abi Basir who said: It was said to Abi Abdillah 4)c
oMl - while T was with him: Salim b. Abi Hafsa narrates from you that you speak [any
statement] with seventy facets [alternative possible interpretations] - for each facet you have a
way out [a way of couching words by which the truth may still be discovered to escape outright
lying]', so he said: «What does Salim want from me? Does he want me to come with the angels
[to prove my authority]?! For by Allah - not even the prophets came with them, and Ibrahim had
said “I am sick” but by Allah he was not sick nor did he lie’, and Ibrahim also said: “Rather this
biggest one of them [idol] has done it” while he had not done it nor did he lie’, and Yusuf said:

“You are thieves” and by Allah they were not thieves nor did he lie'’

! Salim b. Abi Hafsa (d. 137) was a leader of the Batri Zaydis who accused the Imam of obfuscating the truth. It
should be noted that the Imam had indeed said what is attributed to him here by Salim, for the Imam does not
repudiate it, further, we have a number of corroborating narrations where the Imam is quoted saying the same.
There are a number of reasons why the ‘Aimma needed to equivocate or maintain what might be termed
‘constructive ambuguity’ by employing words with multiple meanings. This use of indirect speech is permitted
in the Shariah and not considered a lie if it is employed as a way to avoid harm (Tagqiyya), and to fulfill a greater
good such as to bring about resolution of conflicts between the people or to show people the error of their ways
by conjuring up a hypothetical etc. The Imam demonstrates this in examples from the lives of the prophets.

2 Qur’an 37:88. Ibrahim had said “T am Sick” and he did not lie because they took it to mean that he is literally
ill and cannot join them in their festival, while Ibrahim meant that he was sick in heart of witnessing their Shirk,
and he made this Tawriyya to get them to leave so that he could geta chance to destroy their idols

3 Qur’an 21:63. Ibrahim also said “rather this biggest one of them has done it” and this was not a lie, that is
because Ibrahim said it to shock them to think anew, he spoke this while predicating it on the condition that he
[the idol] could speak and that is why he continued to say “if they should speak”, as if wanting to say - if the
idol can speak then it can also do the breaking, and this was a way to rebuke them as part of argumentation

N Qur’an 12:70. Yusuf did not sin in commanding that because he wished to reconcile between himself and his
brothers and that is permitted. Another possible meaning is that they were indeed thieves in the metaphorical
sense i.e. they had stolen him in his childhood from his father

8 Rijal al-Kashshi: 234 No. 425
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(2/74] al-Kafi: Ali b. Ibrahim — his father — Ibn Abi Najran — A'sim b. Humayd — Mansur b.
Hazim who said: 1 said to Abi Abdillah »M.J) aJe: What is my condition - T ask you a question
about something and you answer me in it with a certain answer, then someone other than me
comes to you so you answer him in it with a different answer? He said: «We answer the people
with addition (in-depth) and with deletion (in—brief)l» I said: Inform me about the companions of
the Messenger of Allah 4|, aJe & o - were they truthful about Muhammad 4\, ale &l Lo or
did they lie? He said: «They were truthful’» T said: So what was the matter with them that they
differed? He said: «Don’t you know that a man used to come to the Messenger of Allah &\ Lo
4\ alc and ask him about a thing so he answers him in it with an answer, then he answers him

after that with that which abrogates the former answer, so the narrations abrogated one

3 4
another »
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! It is known that any jurisprudential question has many variables which can change the answer given at any
moment. The Imam may answer someone in a specific way leaving out the general ruling, or he may answer in
an absolute manner without going over the different conditions that affect the ruling. When the Imam answers
someone in depth it means that he goes through all the different scenarios and expands on them. Sometimes the
Imam answers someone keeping only one aspect in mind [because of his knowledge of what the questioner
requires] and thus the answer is brief. This does not bring about a contradiction

% This does not mean that they were all truthful all the time but as a whole, since there was a group [of
cornpanions] within the whole group of companions who were truthful

3 It is unfortunate that most people have heard of verses abrogating one another but are not aware of the
possibility of the same occurring in the Sunna, where the prophet could have disallowed something at first,
because of some historical circumstances, which when they disappear cause him to allow that thing later on, this
explains the existence of Ahadith that seemingly contradict each other, but can be resolved with this in mind

* al-Kafi: 1/65
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(3/75] al-Kafi: Ahmad b. Idris — Muhammad b. Abd al-Jabbar — al-Hasan b. Ali — Tha’laba b.
Maymun — Zurara b. A’yan — Abi Ja’far oM.\ ae. He [Zurara] said: I asked him about a matter
so he answered me, then a man came to him and asked him about it so he answered him with a
different answer to mine, then another man came so he answered him with a different answer to
the one he gave me and the first man, so when the two men had exited I said: O the son of the
Messenger of Allah - two men from the people of Iraq from among your followers came to ask
you - but you answered each one of them with a different answer? He said: «O Zurara, this is
better and more safe for us and you, for if you were all to unite upon one position the people
would believe you [in what you say] about us and that would be a threat to both our and your
survival » He (Zurara) said: Then I [later] said to Abi Abdillah NI ale: Your followers - if you
were to make them move in the face of arrows or on fire they would do it but they come out
from you having differences! He [Zurara] said: So he [the Imam] answered me with the same

repiy as his father2
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[4/76] 1lal al-Sharai: His father — Sa'd — Muhammad b. al-Walid and al-Sindi — Aban b. Uthman
— Muhammad b. Bashir and Hariz — Abi Abdillah rw\ ade. He (Hariz) said: I said to him:
There is nothing more difficult for me [to bear] than the differences [that exists] between our

fellows, he [the Imam] said: «That is from me [I purposely caused that]»3

! The Imam was concerned that if the Shia became one homogeneous body within the wider society - narrating
and practicing identical rites on the authority of the ‘Aimma - it will cause them to stand out, making it easier to
be recognized. Furthermore, the claim to have an association with the ‘Aimma would become believable because
of this unanimity, opening the door to persecution by their haters. However, if the Shia were to diverge in what
they attribute to the ‘Aimma and differ among themselves, the opponents will not be able to recognize whether a
certain group is Shia or not. This divergence will even cause the opponents doubt the existence of an association
in the first place. The success of this policy of the ‘Aimma was such that the proto-Sunni’s historicaliy doubted
whether there was any link between the ‘Aimma and their putative followers and many considered the whole
thing to be a fabrication

2 al-Kafi: 1/65; It has also been narrated by alfSaduq with the same upper chain and in it has come -

o ?Jumi doly Je r;\m’\ 45 - ‘if you were to unite upon one position - the people would target you’ and this is
more natural In iight of the context [See: and Ilal al-Shara i: 2/395]

3 1lal al-Shara'i: 2/395. The importance of this particular narration and the one above it cannot be
overestimated. They indicate that the Imam would purposely create differences among his followers by giving
divergent answers to the same question. This is one of the main reasons why we have contradicting narrations in
our corpus. The justification for this is Taqiyya [to preserve the lives of the believers from the unjust aggressors].
As the Imam is said to have commented when asked about Ikhtilaf - g\: 5y oY usly el e fui"\ - ‘if you had

been united on a singie position - it would have been off with your necks’
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(5/77] al-Kafi: Ali b. Ibrahim — his father — Uthman b. Isa and al-Hasan b. Mahbub all together
— Sama'a — Abi Abdillah s\ 4Je. He [Sama’a] said: I asked him about a man who is answered
oppositely by two of his co-religionists [Shi’as] in regards to a matter - both transmitting it [their
answers - on your authority], one of them obligates it while the other forbids it - what should he
do? He said: «He [the man] withholds [doing anything] until he accesses one who will inform

him [of the true position], and he is respited until such a time as he meets him»

And in another transmission [the Imam said]: «Whichever of them you act by - suffices you - if

1
done in subservience [with the intention of obeying]»
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Chapter 16: Fitting Response Relative to the Understanding of the
Questioner
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[1/78] Rijal al-Kashshi: Hamduwayh — al-Yaqtini — Yunus who said- The Righteous Servant 4

2
€M\ said: «O Yunus - be more lenient towards them for your words are hard—hitting on them »

! al-Kafi: 1/65. If someone receives conﬂicting reports - both attributed to the Imam - one obiigating action and
the other forbidding it - the Imam advises postponing judgment until you can meet him who will resolve it. This
is obviously dependent on the possibility of the Mukallaf to refer the matter back to the Imam or a Mufti who is
a Marja of Taqiid, so he will postpone acting until he meets him, and the words of the two men [who report the
Imams position] will have no Hujiyyah because they are contradicting, and in this age there is no great difficuity
upon the Mukallaf [to access the Marja]. This is Tawaqquf. The seeker is also not blamable in the interim. al-
Kuiayni includes a variant transmission which says - he can choose to do either one and no fault will attach itself
to him if this is done with the intention of obeying. This is Takhyir

? Yunus b. Abd al-Rahman was a trained theologian who used to engage in scholastic disputations in defense of
the doctrines of the faith. This was perceived negatively by many of the “traditionalist” Shia narrators who
disparaged what they considered to be his “independent thinking”
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I [Yunus] said: But they consider me a Zindiq [heretic]! He [the Imam] said to me: «What will it
affect you if you have in your hand a pearl but the people say to you: It is a stone! And what will

it benefit you if you have in your hand a stone but the people say: It is a pearl!»1
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[2/79] al-Khisal: In the ‘Four Hundred” Narration: 7he Commander of the Faithful ;M.\ e
said: «Interact with the people with that which they know and leave them be as to that which
they do not know, and do not impose [empower] them upon yourselves and us. Our affair is
hard [in of itself] and deemed hard [by others] - no one can bear it except an angel brought-near

or a prophet sent or a slave whose heart has been tried for faith by Allah»
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(3/80] 1lal al-Sharai: His father — Sa’d — al-Barqi — Ibn Bazi’ — Ibn Bashir — Abi Husayn — Abi
Basir — One of them r‘j....l\ \de who said: «<Do not reject a narration which is brought to you by a
Murji3 or a Q'adari4 or a Khariji5 which he attributes to us, for you do not know - Perhaps it is

something of the truth and you will be rejecting Allah Mighty and Majestic above his throne»

! Rijal al-Kashshi: 488 No. 928

? al- Khisal: 2/624. The affair (Wilaya) of the ‘Aimma and their words are hard for many people to accept. The
hardship spoken about is not necessarily a difficulty in understanding, but of a reticence to submit and accept
what they say and acknowledge their superiority. The Imam advises the Shia to mingle with the Mukhalifin and
speak to them those things which are common between both, but not to confront them with that which they
consider alien, because it will cause a revulsion in them “the people hate that which they do not know”. This act
of abandoning Taqiyya by divulging the secrets to them will also empower them against us, because they will use
it to denounce and further persecute

® The Murjia are an early grouping which held the opinion that judgement should be left to Allah as per
someones Iman. Even someone who commits a major sin remains a believer, because faith is independent of
deeds and requires but acknowledgment of the Shahada

* The Khawarij held the opposite position whereby they excommunicated anyone they felt was not living up to
the high standards they expected a Muslim to demonstrate

8 The Q_adariyya believed in absolute free-will, a reaction against the ]abriyya (pre—destinarians). They held that
God had no role in human actions whatsoever

® {la] al-Shara’i: 2/395. The narration concerns someone who is in doubt whether a Hadith is true or false, but if
one is certain of a Hadith’s falsity then it is permitted for him to reject it, and there is no doubt that people lied
and fabricated things and attributed them to the prophet and the ‘Aimma. If a narration is not established to be

originating from them then it is not permitted to depend upon it but one should avoid calling it a lie
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Chapter 17: No Excuse for the Ignorant One who Falls Short
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[1/-] Amali of al-Tusi: al-Mufid — Ibn Qulawayh — Muhammad al-Himyari — his father — Harun
— Ibn Ziyad who said: 1 heard Ja'far b. Muhammad »3J\ \e - and he was asked about His
words the Exalted: “to Allah belongs the conclusive argument!” - say: «Allah the Exalted will say
to a slave on the day of judgment: My slave did you possess knowledge? So if he says: Yes, He
will say to him: Why did you not act by what you knew? And if he says: I was ignorant, He will
say to him: Why did you not seek knowledge so you could act? Thus he will be vanquished - and

. . 2
that is the “conclusive argument”»
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Chapter 18: Narration that Contradicts the Qur'an
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(1/81] al-Kafi: Muhammad b. Ismail — al-Fadhl b. Shadhan — Ibn Abi Umayr — Hisham b. al-
Hakam and other than him — Abi Abdillah fw\ ale who said: «The Prophet 4, alc A e

addressed the people in Mina and said: O people, whatever comes to you attributed to me which

! Qur’an 6:149

? Bihar al-Anwar: 2/29. al-Muhsini does not consider the Amali of al-Tusi to have reached the latter-day scholars
like al—Majlisi with a proper chain of transmission, depite this he had at first decided to include this report
because of a Qarina [indicator] which is the fact that the Shaykh Abi al-Hasan Sulayman b. al-Hasan al-
Sahrishti, who was one of the famous students of the Shaykh al-Ta’ifa al-Tusi and praised by Shaykh Muntajab
al-Diin in his Fihrist, quoted this narration in his book ‘Qabs al-Misbah fi al-Dua’, however, he later ruled it not
to be reliable because of the suspicion of a disconnection in its chain i.e. Harun b. Muslim could not have
narrated from the companions of al»Sadiq directly, SO an interrnediary or two must have been dropped and are
missing. [Ittisal of the chain would require Harun b. Muslim to have lived a very Iong life - approx. a hundred

and thirty years in age, which would seem to indicate that the narration is Mursal]
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agrees with the Book of Allah then I have indeed said it, and whatever comes to you opposing the
book of Allah then I never said it»1

&
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[2/82] al-Kafi: A number of our companions — Ahmad b. Muhammad b. Khalid — his father —
al-Nadhr b. Suwayd — Yahya al-Halabi — Ayyub b. al-Hur who said: 1 heard Aba Abdillah 4
fw\ saying: «Everything is referred back to the Book and the Sunna, and every Hadith that does

not agree with the Book of Allah then it is a worthless emi)ellishment»2

b al-Kafi: 1/69

? al Kafi: 1/69. There are a lot of narrations which do not have a one-to-one correspondance with something in
the Qur’an, mainly because their purport cannot be found in the Quran [the Qur’an is silent - neither affirming
nor rejecting]. Is the absence of direct contradiction equal to ‘agreement’ that the two reports in this chapter
speak of? That would be a far-fetched interpretation. A solution is to measure the degree of agreement between a
narration vis a vis the Qur’an relative to the spirit of the Qur’an, the framework it provides and overall
objectives it sets forth instead of confining ourselves to scrutinizing the Qur’an’s wordings. Hence, what the
Imam wishes to say in this statement of his is that - an authentic narration should not be inconsistent with the
Qur’anic world-view and the broad vision conveyed by the prophet and the Awsiya. Practically speaking, an
experienced and sincere scholar who delves into their words over a Iong period of time can geta ‘feel’ for

whether a narration falls in line or not and this would be one of the conditions for the Hujiyya of a narration

35



Bibliography

al-Kashshi. Ikhtiyar Ma’ arifah al-Rijal (Rijal al-Kashshi). Ed. Dr. Hasan al-Mustafawi. Mashhad:
Mu’assasah al-Nashr fi Jami® ah, 1390

al-Kulayni. al-Kafi. Ed. " Ali Akbar al-Ghaffari. 3rd. 8 vols. Tehran: Dar al-Kutub al-Islamiyyah,
1388.

al-MajlisI. Bihar al-Anwar. 4th. 110 vols. Tehran: Dar al-Kutub al-Islémiyyah, 1362

al-Sadﬁq. ‘Tlal al-Shara’i*. Ed. Muhammad Sadiq Bahr al-' Ulum. 1 vols. Najaf: Maktabah al-
Haydariyya, 1385

al-Saduq. al-Amali. 4th. 1 vols. Qum: Maktabah al-Islamiyyah, 1404
al-Sadug. al-Khisal. 2nd. 1 vols. Qum: Mu'assasah al-Nashr al-Islami, 1403

al-Saduq. al-Tawhid. Ed. Sayyid Hashim al-Husayni al-Tihrani. Qum: Mu'assasah al-Nashr al-
Islami, 1398

al—Sadﬁq. Ma ‘ani al-Akhbar. Ed. * Ali Akbar al-Ghaffari. Qum: Mu’assasah al-Nashr al-Islami,
1379

al-Sadtug. Uyun Akhbar al-Ridha. 2 vols. Qum: Intisharat al-Sharif al-Radhi, 1378

36



